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Kisses From Heaven
 
Shavuot is a holiday of unity, where we all came together as a nation Before God to receive the Torah. the element of being a nation, ממלכת
is crucial to the ability to receive the divine present of Torah from God. In the description of the giving of the Torah the word ,כהנים וגוי קדוש
.appears more than 20 times, emphasizing the nations role as a key element in this process ''העם''
 
The idea of a nation as a collective, with a united destiny and purpose is a core value in Judaism and seems like the purpose of giving of the
Torah: “Now then, if you will obey Me faithfully and keep My covenant, you shall be My treasured possession among all the peoples. Indeed,
all the earth is Mine. And you shall be to Me a kingdom of priests and a holy nation.’ These are the words that you shall speak to the children
of Israel.” (Exodus 19:5-6). The gift of the Torah was given to us so we can fulfill our purpose, our role of turning the world into a better place. 
One question that might come up in this context is: where is the place of the individual? What about the intimate personal relationship of
each individual with God?Where does the unique identity of each human being come into expression when standing before God? 
 
The Midrash answers that question by explaining the words from song of songs:  'ישקני  - מנשיקות פיהו' he shall kiss me from the kisses of
his mouth' (Yalkut Shimoni The Song of Songs )- each and every individual who was standing by mount Sinai received every word from the
mouth of God as a personal kiss-  intimate and direct, with no mediator. This intimate acceptance of the Torah created a very personal and
unique revelation, in the deepest level, engraving the words of God in each individual’s heart. In Jeremiah 31 we are promised that this
personal and intimate connection will be the constant nature of the covenant with God in days to come: “See, a time is coming—declares the
LORD—when I will make a new covenant with the House of Israel and the House of Judah... But such is the covenant I will make with the
House of Israel after these days—declares the LORD: I will put My Teaching into their inmost being and inscribe it upon their hearts. Then I
will be their God, and they shall be My people”.
 
The idea of “Tikkun Leil Shavuot” originates in the book of the Zohar that presents a beautiful metaphor of the wedding between God and
the people of Israel taking place on Shavuot every year. The night before the wedding day the bridesmaids stay up all night with the bride to
help her prepare with all her beautiful garments, jewelry and her unique crown-shining her true beauty in the best way. The fulfillment of
this metaphor is through the custom of staying awake and learning Torah on the night of Shavuot- shining our beautiful inner essence as a
nation and as individuals towards reuniting with God and being worthy of accepting the divine words that hopefully our souls will be able to
hear. The compilation of sources   before you, is a beautiful demonstration of the individual and unique Torah of individuals in an our
wonderful community. And all the individual lights, when coming together, shine a bright and unified light of Torah- the Torah  that is our
inheritance and gift from God as part of a glorious past, present and future.
 
We hope you enjoy this unique compilation of wisdom and insight, and may we all experience the acceptance of the Torah united- even from
afar!  Thank you to all those who contributed and shared their wisdom.
 
Each source sheet stands on its own and contains insights/guiding questions so it can be used as a source for learning on Shavuot. Just
choose the topics you are interested in, sit back, learn and enjoy!
 
Chag Sameach!
Rav Mati and Shira
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Insight and 
guiding questions

 
Rashi:
WHO AM I? — Of what importance am I that I should speak מי אנכי
with monarchs?
AND THAT I SHOULD BRING FORTH THE וכי אוציא את בני ישראל 11
CHILDREN OF ISRAEL — and even if I am of sufficient importance
for this, how has Israel merited that a miracle should be wrought for
them and that I should bring them forth from Egypt?
 
AND HE SAID, BECAUSE I WILL BE WITH THEE ויאמר כי אהיה עמך
— He answered his first question first and his last question last: as
regards what thou hast said, “Who am I that I should go unto
Pharaoh?” i. e. of what importance am I to speak with kings, I reply,
it is not an undertaking of yours, but it is partly mine for “I” will be
with thee”, 
AND THIS — i. e. the sight which thou hast witnessed in the וזה 
bush, 
SHALL BE A SIGN UNTO THEE, BECAUSE לך האות כי אנכי שלחתיך
I” HAVE SENT THEE and “I” am competent to save: just as“ (כי)
thou hast seen the bush carrying out the mission I laid upon it and it
was not consumed, so go thou too on the mission I entrust to thee
and thou shalt suffer no harm. And as regards thy question: What
merit have the Israelites that they should go forth from Egypt? — I
reply that I have a great purpose in this, My bringing them forth, for
they are destined to accept the Torah upon this mountain at the
expiration of three months after they leave Egypt (cf. Exodus
Rabbah 3:4). 
Another explanation is: כי אהיה עמך FOR I WILL BE WITH THEE
and thou wilt therefore succeed, וזה AND THIS — viz., the fact that
thou wilt succeed in thy mission לך האות WILL BE A SIGN UNTO
THEE with respect to another promise: for I promise thee that when
thou hast brought them forth from Egypt ye will serve Me upon this
mountain — i. e. that ye will receive the Torah upon it. This is the
merit which is an advocate for Israel. An exactly similar use of the
word אות, where something that will happen in the future is to
serve as an אות in regard to an event that will transpire in the more
distant future we find elsewhere: (Isaiah 27:30.) “And this shall be a
sign unto thee — for ye shall eat this year that which groweth of
itself etc.” (the passage proceeds to state that after a few years the
devastated land will have regained its former fertility) — this, i. e,
the fall of Sennacherib promised in the preceding section of that
chapter shall be a sign to thee in respect to another promise: for your
land is now barren of fruits, but I will bless that which grows of itself
and the land shall bring forth fruits in abundance.

The Hidden Sign
                                
                                           -Exodus 3:11-12

 

First met this source...
In my TNT Chevruta with Alison Root

Sources
Exodus 3:11-12
ָרֵא֖ל ֵנ֥י ִיׂשְ ְרעֹ֑ה ְוִכ֥י אֹוִצ֛יא ֶאת־ּבְ ְך ֶאל־ּפַ ֥י ֵאֵל֖ ִכי ּכִ ים ִמ֣י ָאנֹ֔ ֙ ֶאל־ָהֱ֣אלִֹה֔ ה וַיֹּ֤אֶמר מֹׁשֶ
ִים׃ ְצָרֽ ִמּמִ
 But Moses said to God, “Who am I that I should go to Pharaoh and free the
Israelites from Egypt?”
 ֙ ֤ ֶאת־ָהָעם הֹוִצֽיֲאָך ֑יָך ּבְ ַלְחּתִ ֥י ָאנִֹכ֖י ׁשְ ֣ ָה֔אֹות ּכִ ָך ְך ְוזֶה־ּלְ ֽי־ֶאְֽהיֶ֣ה ִעּמָ֔ ֙ ּכִ וַיֹּ֙אֶמר
ים ַע֖ל ָהָה֥ר ַהזֶּֽה׃ ַֽעְבדוּן֙ ֶאת־ָהֱ֣אלִֹה֔ ִים ּתַ ְצַר֔  ִמּמִ
 
And He said, “I will be with you; that shall be your sign that it was I who
sent you. And when you have freed the people from Egypt, you shall
worship God at this mountain.”
 

Torah
 
 
Elliot 
Dine
Grad 
student

Favorite learning snack
Pizza

Favorite learning
location
Beit Midrash, TNT

What does God's response to Moshe mean; how does it make sense
grammatically and thematically?



Insight and 
guiding questions

I think it's interesting to look at the power dynamics
among Saul, David, Michal, and Jonathan. I think the
bonds and relationships are also super interesting.

Power, Bonds and
Relationships
                                       -Shmuel A 

First met this source...
I think I first read this in school at some point, but it came to mind
because we read a section of David's story on the shabbat before Rosh
Chodesh, which we had last Sunday.

Source
the stories of Shnuel A. 
Example- Shmuel 15:
Samuel said to Saul, “I am the one the LORD sent to anoint you king over His people Israel. Therefore, listen to the LORD’s command! “Thus said the LORD of
Hosts: I am exacting the penalty for what Amalek did to Israel, for the assault he made upon them on the road, on their way up from Egypt. Now go, attack Amalek,
and proscribe all that belongs to him. Spare no one, but kill alike men and women, infants and sucklings, oxen and sheep, camels and asses!” Saul mustered the
troops and enrolled them at Telaim: 200,000 men on foot, and 10,000 men of Judah. Then Saul advanced as far as the city of Amalek and lay in wait in the wadi.
Saul said to the Kenites, “Come, withdraw at once from among the Amalekites, that I may not destroy you along with them; for you showed kindness to all the
Israelites when they left Egypt.” So the Kenites withdrew from among the Amalekites. Saul destroyed Amalek from Havilah all the way to Shur, which is close to
Egypt, and he captured King Agag of Amalek alive. He proscribed all the people, putting them to the sword; but Saul and the troops spared Agag and the best of the
sheep, the oxen, the second-born, the lambs, and all else that was of value. They would not proscribe them; they proscribed only what was cheap and worthless.
The word of the LORD then came to Samuel: “I regret that I made Saul king, for he has turned away from Me and has not carried out My commands.” Samuel was
distressed and he entreated the LORD all night long. Early in the morning Samuel went to meet Saul. Samuel was told, “Saul went to Carmel, where he erected a
monument for himself; then he left and went on down to Gilgal.” When Samuel came to Saul, Saul said to him, “Blessed are you of the LORD! I have fulfilled the
LORD’s command.” “Then what,” demanded Samuel, “is this bleating of sheep in my ears, and the lowing of oxen that I hear?” Saul answered, “They were brought
from the Amalekites, for the troops spared the choicest of the sheep and oxen for sacrificing to the LORD your God. And we proscribed the rest.” Samuel said to
Saul, “Stop! Let me tell you what the LORD said to me last night!” “Speak,” he replied. And Samuel said, “You may look small to yourself, but you are the head of
the tribes of Israel. The LORD anointed you king over Israel, and the LORD sent you on a mission, saying, ‘Go and proscribe the sinful Amalekites; make war on
them until you have exterminated them.’ Why did you disobey the LORD and swoop down on the spoil in defiance of the LORD’s will?” Saul said to Samuel, “But I
did obey the LORD! I performed the mission on which the LORD sent me: I captured King Agag of Amalek, and I proscribed Amalek, and the troops took from the
spoil some sheep and oxen—the best of what had been proscribed—to sacrifice to the LORD your God at Gilgal.” But Samuel said:  “Does the LORD delight in
burnt offerings and sacrifices  As much as in obedience to the LORD’s command?  Surely, obedience is better than sacrifice,  Compliance than the fat of rams. For
rebellion is like the sin of divination,  Defiance, like the iniquity of teraphim.  Because you rejected the LORD’s command,  He has rejected you as king.” Saul said to
Samuel, “I did wrong to transgress the LORD’s command and your instructions; but I was afraid of the troops and I yielded to them. Please, forgive my offense and
come back with me, and I will bow low to the LORD.” But Samuel said to Saul, “I will not go back with you; for you have rejected the LORD’s command, and the
LORD has rejected you as king over Israel.” As Samuel turned to leave, Saul seized the corner of his robe, and it tore. And Samuel said to him, “The LORD has this
day torn the kingship over Israel away from you and has given it to another who is worthier than you. Moreover, the Glory of Israel does not deceive or change His
mind, for He is not human that He should change His mind.” But [Saul] pleaded, “I did wrong. Please, honor me in the presence of the elders of my people and in
the presence of Israel, and come back with me until I have bowed low to the LORD your God.” So Samuel followed Saul back, and Saul bowed low to the LORD.
Samuel said, “Bring forward to me King Agag of Amalek.” Agag approached him with faltering steps; and Agag said, “Ah, bitter death is at hand!” Samuel said:  “As
your sword has bereaved women,  So shall your mother be bereaved among women.”  And Samuel cut Agag down before the LORD at Gilgal. Samuel then
departed for Ramah, and Saul went up to his home at Gibeah of Saul. Samuel never saw Saul again to the day of his death. But Samuel grieved over Saul, because
the LORD regretted that He had made Saul king over Israel.

Prophets
 
 
Yael 
Marans
21'

Favorite learning snack
Dried mango

Favorite learning location
Dried mango



Insight and 
guiding questions
3:22-27: 
What is God saying to Ezekiel? 
Why is Ezekiel’s mouth being closed? 
What is the “בית המרי”? 
2:1-5
How does this explain 3:22-27? 
What is the בית המרי? 
What is Ezekiel’s role? Consider the attitude that the nation might have
had after going into exile. For example, see chapter 8:12 and surrounding
context. 
33:31-33
How do people respond to Ezekiel? 
What will convince them that a prophet was in their midst?

The Silent Prophet
                                     -Ezekiel chapter 3

 
Source

Prophets
Rivka 
Mandelbaum
23'

First met this source...
Learning for my chaburah + TLP (Torah Literacy Project)

֖ר ּבֵ ֹּ֔את ְוֵלְ֥ך ּדַ ֣ה ַהז ִגּלָ ְמָצ֖א ֱאכֹ֑ול ֱאכֹול֙ ֶאת־ַהּמְ ר־ּתִ ם ֵא֥ת ֲאׁשֶ ן־ָאָד֕ י ּבֶ וַיֹּ֣אֶמר ֵאַל֔
֙ ן־ָאָדם ֥ה ַהזֹּֽאת׃ וַיֹּ֣אֶמר ֵאַל֗י ּבֶ ִגּלָ ִני ֵא֖ת ַהּמְ ֑י וַיֲַּ֣אִכֵל֔ ֖ח ֶאת־ּפִ ָרֵאֽל׃ וֶָאְפּתַ ֥ית ִיׂשְ ֶאל־ּבֵ
ִה֥י ה וַּתְ יָך וָאְֹ֣כָל֔ ֥ר ֲאִנ֖י נֵֹת֣ן ֵאֶל֑ ֹּ֔את ֲאׁשֶ ֣ה ַהז ִגּלָ א ֵא֚ת ַהּמְ ֙ וֵּמֶע֣יָך ְתַמּלֵ֔ ְטְנָך֤ ַתֲֽאֵכל ּבִ
֥ ְרּתָ ל ְוִדּבַ ָרֵא֔ ֣ית ִיׂשְ ֙ ֶאל־ּבֵ ן־ָאָד֗ם ֶלְך־ּבֹא י ּבֶ ְדַבׁ֥ש ְלָמתֹֽוק׃ (פ) וַיֹּ֖אֶמר ֵאָל֑ ִפ֖י ּכִ ּבְ
֖ית ֑לוַּח ֶאל־ּבֵ ֣ה ׁשָ ָפ֛ה ְוִכְבֵד֥י ָלׁשֹ֖ון ַאּתָ ֩ ֶאל־ַע֨ם ִעְמֵק֥י ׂשָ י לֹא ֡ י ֲאֵליֶהֽם׃ ּכִ ִבְדָבַר֖
ְבֵריֶה֑ם ַמ֖ע ּדִ א־ִתׁשְ ֹֽ ֥ר ל ֹון ֲאׁשֶ ָפה֙ ְוִכְבֵד֣י ָלׁש֔ ֗ים ִעְמֵק֤י ׂשָ ֣ים ַרּבִ ֹ֣א ׀ ֶאל־ַעּמִ ָרֵאֽל׃ ל ִיׂשְ
יָך מַֹ֣ע ֵאֶל֔ ֹ֤א יֹאבוּ֙ ִלׁשְ ָרֵא֗ל ל יָך׃ וֵּב֣ית ִיׂשְ ְמע֥וּ ֵאֶלֽ ה ִיׁשְ יָך ֵהּ֖מָ ֔ ַלְחּתִ ֹ֤א ֲאֵליֶהם֙ ׁשְ ִאם־ל
ה׃ ִהּנֵ֨ה ב ֵהּֽמָ י־ֵל֖ ל ִחְזֵקי־ֵמַ֥צח וְּקׁשֵ ָרֵא֔ ֣ית ִיׂשְ ל־ּבֵ ֚י ּכָ י ּכִ מַֹ֣ע ֵאָל֑ ֽי־ֵאיָנ֥ם אִֹב֖ים ִלׁשְ ּכִ
ִמ֛יר ׁשָ ֥ת ִמְצָחֽם׃ ּכְ ֵניֶה֑ם ְוֶאֽת־ִמְצֲחָך֥ ָחזָ֖ק ְלֻעּמַ ֣ת ּפְ ֶנ֛יָך ֲחזִָק֖ים ְלֻעּמַ י ֶאת־ּפָ ָנַתּ֧תִ
ה׃ י ֵהּֽמָ ֽית־ְמִר֖ ֛י ּבֵ ם ּכִ ֵניֶה֔ א־ִתיָר֤א אֹוָתם֙ ְולֹא־ֵתַח֣ת ִמּפְ ֹֽ י ִמְצֶחָ֑ך ל ָחזָ֥ק ִמּצֹ֖ר ָנַתּ֣תִ
֖ וְּבָאְזֶנ֥יָך ְֽלָבְבָך יָך ַק֥ח ּבִ ֣ר ֵאֶל֔ ֣ר ֲאַדּבֵ ֙ ֲאׁשֶ ָבַרי ל־ּדְ ם ֶאת־ּכָ ן־ָאָד֕ י ּבֶ (פ) וַיֹּ֖אֶמר ֵאָל֑
ם ּכֹ֥ה ָאַמ֖ר ֣ ֲאֵליֶה֔ ֤ ֲאֵליֶהם֙ ְוָאַמְרּתָ ְרּתָ ָך ְוִדּבַ ֵנ֣י ַעּמֶ֔ ָמֽע׃ ְוֵלְ֨ך ּבֹ֤א ֶאל־ַהּגֹוָלה֙ ֶאל־ּבְ ׁשְ
י קֹ֖ול ַרַ֣עׁש ּגָ֑דֹול ַמ֣ע ַאֲחַר֔ ֵאִ֣ני ֔רוַּח וֶָאׁשְ ָ ׂשּ לוּ׃ וַּתִ ֽ ּ ְוִאם־יְֶחּדָ ְמע֖ו ֲאדָֹנ֣י ְיהִֹו֑ה ִאֽם־ִיׁשְ
ּה ְוקֹ֥ול ֣ה ֶאל־ֲאחֹוָת֔ ָ יקֹות֙ ִאׁשּ ִ ְנֵפ֣י ַהַחיֹּ֗ות ַמׁשּ קֹומֹֽו׃ ְוקֹ֣ול ׀ ּכַ בֹוד־ְיהוָ֖ה ִמּמְ ר֥וְּך ּכְ ּבָ
י ֲחַמ֣ת רוִּח֔ ֵחִ֑ני וֵָאֵלְ֥ך ַמר֙ ּבַ ּקָ ַאְ֖תִני וַּתִ ָת֑ם ְוקֹ֖ול ַרַ֥עׁש ּגָֽדֹול׃ ְור֥וַּח ְנׂשָ ֖ים ְלֻעּמָ ָהאֹוַפּנִ
ָבר֙ ואשר ִב֤ים ֶאֽל־ְנַהר־ּכְ ִביב ַהיֹּׁשְ ֣ל ָא֠ י ָחזָָֽקה׃ וָָאבֹ֨וא ֶאל־ַהּגֹוָל֜ה ּתֵ ְויַד־ְיהוָ֥ה ָעַל֖
י ִמְקֵצ֖ה תֹוָכֽם׃ וְַיִה֕ ִמ֥ים ּבְ ְבַע֥ת יִָמ֖ים ַמׁשְ ֛ם ׁשִ ֥ב ׁשָ ֑ם וֵָאׁשֵ ִב֣ים ׁשָ ה יֹוׁשְ ב] ֵהּ֖מָ [וֵָֽאׁשֵ֔
ָרֵא֑ל ֖יָך ְלֵב֣ית ִיׂשְ ם צֶֹפ֥ה ְנַתּתִ ן־ָאָד֕ ְבַע֣ת יִָמ֑ים (פ) וְַיִה֥י ְדַבר־ְיהוָ֖ה ֵאַל֥י ֵלאמֹֽר׃ ּבֶ ׁשִ
֔מוּת ְולֹ֣א ִהְזַהְרּתֹ֗ו ע֙ מֹ֣ות ּתָ ָרׁשָ ָאְמִר֤י ָלֽ י׃ ּבְ ּֽנִ ֥ אֹוָת֖ם ִמּמֶ ר ְוִהְזַהְרּתָ ָב֔ י֙ ּדָ ֤ ִמּפִ ַמְעּתָ ְוׁשָ
ֲעֺונֹ֣ו יָ֔מוּת ְוָדמֹ֖ו ע֙ ּבַ ָע֖ה ְלַחיֹּתֹ֑ו ה֤וּא ָרׁשָ ְרּכֹ֥ו ָהְרׁשָ ֛ע ִמּדַ ְ֛רּתָ ְלַהְזִה֥יר ָרׁשָ ֹ֥א ִדּבַ ְול
ָע֑ה ה֚וּא ְרּכֹ֖ו ָהְרׁשָ ֔עֹו וִּמּדַ ב֙ ֵמִֽרׁשְ ע ְולֹא־ׁשָ ֽי־ִהְזַהְ֣רּתָ ָרׁשָ֔ ֙ ּכִ ה ֽׁש׃ ְוַאּתָ ֥ ֲאַבּקֵ ִמיְָּדָך
֥י וֶל ְוָנַתּתִ ה ָע֔ ְדקֹו֙ ְוָעׂ֣שָ ֤יק ִמּצִ ׃ (ס) וְּבׁש֨וּב ַצּדִ ְֽלּתָ ָך֥ ִהּצַ ֖ה ֶאֽת־ַנְפׁשְ ֲעֺונֹ֣ו יָ֔מוּת ְוַאּתָ ּבַ
֣ר ֹ֣א ִתזַָּכְ֗רןָ ִצְדקָֹתו֙ ֲאׁשֶ אתֹ֣ו יָ֔מוּת ְול ַחּטָ ֹ֤א ִהְזַהְרּתֹו֙ ּבְ ֣י ל ִמְכׁשֹ֛ול ְלָפָנ֖יו ה֣וּא יָמ֑וּת ּכִ
֖יק ְוה֣וּא ֥י ֲחטֹ֛א ַצּדִ ֗יק ְלִבְלּתִ ֧י ִהְזַהְרּתֹ֣ו ַצּדִ ה ּכִ ֽׁש׃ ְוַאּתָ֞ ֥ ֲאַבּקֵ ה ְוָדמֹ֖ו ִמיְָּדָך ָעׂשָ֔
֖ם יַד־ְיהוָ֑ה ִה֥י ָעַל֛י ׁשָ ׃ (ס) וַּתְ ְֽלּתָ ָך֥ ִהּצַ ֖ה ֶאֽת־ַנְפׁשְ ר ְוַאּתָ ֣י ִנְזָה֔ לֹא־ָחָט֑א ָחיֹ֤ו ִיְֽחיֶה֙ ּכִ
ְקָעה֒ ֥ר אֹוָתְֽך׃ וָָאקוּ֮ם וֵָאֵצ֣א ֶאל־ַהּבִ ֖ם ֲאַדּבֵ ה ְוׁשָ ְקָע֔ וַיֹּ֣אֶמר ֵאַל֗י ק֥וּם ֵצא֙ ֶאל־ַהּבִ
ָנֽי׃ ָב֑ר וֶָאּפֹ֖ל ַעל־ּפָ ֥ר ָרִא֖יִתי ַעל־ְנַהר־ּכְ ֕בֹוד ֲאׁשֶ ּכָ ד ּכַ ֙ עֵֹמ֔ בֹוד־ְיהוָה ֤ם ּכְ ְוִהּנֵה־ׁשָ
יֶתָֽך׃ תֹ֥וְך ּבֵ ֵג֖ר ּבְ י ּבֹ֥א ִהּסָ ֙ וַיֹּ֣אֶמר ֵאַל֔ ֤ר אִֹתי י וְַיַדּבֵ ִני ַעל־ַרְגָל֑ ֲעִמֵד֖ בֹא־ִב֣י ֔רוַּח וַּתַ וַּתָ
֙ תֹוָכֽם׃ וְּלׁשֹֽוְנָך ֶה֑ם ְולֹ֥א ֵתֵצ֖א ּבְ ים וֲַאָס֖רוָּך ּבָ ֙ ֲעבֹוִת֔ ֙יָך ֣ה ֶבן־ָאָד֗ם ִהּנֵ֨ה ָנְתנ֤וּ ָעֶל ְוַאּתָ
ה׃ י ֵהּֽמָ ֥ית ְמִר֖ ֛י ּבֵ ְמּתָ ְולֹא־ִתְֽהיֶ֥ה ָלֶה֖ם ְלִא֣יׁש מֹוִכ֑יַח ּכִ ָך ְוֶנֱֽאַל֔ ֣יק ֶאל־ִחּכֶ֔ ַאְדּבִ
ֵֹמַ֤ע ׀ ם ּכֹ֥ה ָאַמ֖ר ֲאדָֹנ֣י ְיהִֹו֑ה ַהׁשּ ֣ ֲאֵליֶה֔ יָך ְוָאַמְרּתָ ֣ח ֶאת־ּפִ֔ ֙ ֶאְפּתַ ִר֤י ֽאֹוְתָך וְּֽבַדּבְ

ה׃ (ס) י ֵהּֽמָ ֥ית ְמִר֖ ֛י ּבֵ ל ּכִ ֔ ָמע֙ ְוֶהָחֵד֣ל ׀ יְֶחּדָ ִיׁשְ

He said to me, “Mortal, eat what is offered you; eat this scroll, and go speak to the House of
Israel.” So I opened my mouth, and He gave me this scroll to eat, as He said to me, “Mortal,
feed your stomach and fill your belly with this scroll that I give you.” I ate it, and it tasted as
sweet as honey to me. Then He said to me, “Mortal, go to the House of Israel and repeat My
very words to them. For you are sent, not to a people of unintelligible speech and difficult
language, but to the House of Israel— not to the many peoples of unintelligible speech and
difficult language, whose talk you cannot understand. If I sent you to them, they would listen
to you. But the House of Israel will refuse to listen to you, for they refuse to listen to Me; for
the whole House of Israel are brazen of forehead and stubborn of heart. But I will make your
face as hard as theirs, and your forehead as brazen as theirs. I will make your forehead like
adamant, harder than flint. Do not fear them, and do not be dismayed by them, though they
are a rebellious breed.” Then He said to me: “Mortal, listen with your ears and receive into
your mind all the words that I speak to you. Go to your people, the exile community, and
speak to them. Say to them: Thus says the Lord GOD—whether they listen or not.” Then a
spirit carried me away, and behind me I heard a great roaring sound: “Blessed is the Presence
of the LORD, in His place,” with the sound of the wings of the creatures beating against one
another, and the sound of the wheels beside them—a great roaring sound. A spirit seized me
and carried me away. I went in bitterness, in the fury of my spirit, while the hand of the LORD
was strong upon me. And I came to the exile community that dwelt in Tel Abib by the Chebar
Canal, and I remained where they dwelt. And for seven days I sat there stunned among them.
After those seven days, the word of the LORD came to me: “O mortal, I appoint you
watchman for the House of Israel; and when you hear a word from My mouth, you must
warn them for Me. If I say to a wicked man, ‘You shall die,’ and you do not warn him—you do
not speak to warn the wicked man of his wicked course in order to save his life—he, the
wicked man, shall die for his iniquity, but I will require a reckoning for his blood from you.
But if you do warn the wicked man, and he does not turn back from his wickedness and his
wicked course, he shall die for his iniquity, but you will have saved your own life. Again, if a
righteous man abandons his righteousness and does wrong, when I put a stumbling block
before him, he shall die. He shall die for his sins; the righteous deeds that he did shall not be
remembered; but because you did not warn him, I will require a reckoning for his blood from
you. If, however, you warn the righteous man not to sin, and he, the righteous, does not sin,
he shall live because he took warning, and you will have saved your own life.” Then the hand
of the LORD came upon me there, and He said to me, “Arise, go out to the valley, and there I
will speak with you.” I arose and went out to the valley, and there stood the Presence of the
LORD, like the Presence that I had seen at the Chebar Canal; and I flung myself down on my
face. And a spirit entered into me and set me upon my feet. And He spoke to me, and said to
me: “Go, shut yourself up in your house. As for you, O mortal, cords have been placed upon
you, and you have been bound with them, and you shall not go out among them. And I will
make your tongue cleave to your palate, and you shall be dumb; you shall not be a reprover to
them, for they are a rebellious breed. But when I speak with you, I will open your mouth, and
you shall say to them, ‘Thus says the Lord GOD!’ He who listens will listen, and he who does

”.not will not—for they are a rebellious breed



Guiding questions
 
Skim Ezekiel. Does he act?
what was the experience of prophecy? 
Jeremiah 20:7-12 - how does the prophet experience the word of God?

Do Prophets have free
will?                     
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Ezekiel 37
The hand of the LORD came upon me. He took me out by the spirit of the
LORD and set me down in the valley. It was full of bones. He led me all
around them; there were very many of them spread over the valley, and
they were very dry. He said to me, “O mortal, can these bones live again?”
I replied, “O Lord GOD, only You know.” And He said to me, “Prophesy
over these bones and say to them: O dry bones, hear the word of the
LORD! Thus said the Lord GOD to these bones: I will cause breath to enter
you and you shall live again. I will lay sinews upon you, and cover you
with flesh, and form skin over you. And I will put breath into you, and you
shall live again. And you shall know that I am the LORD!” I prophesied as I
had been commanded. And while I was prophesying, suddenly there was
a sound of rattling, and the bones came together, bone to matching bone.
I looked, and there were sinews on them, and flesh had grown, and skin
had formed over them; but there was no breath in them. Then He said to
me, “Prophesy to the breath, prophesy, O mortal! Say to the breath: Thus
said the Lord GOD: Come, O breath, from the four winds, and breathe into
these slain, that they may live again.” I prophesied as He commanded me.
The breath entered them, and they came to life and stood up on their feet,
a vast multitude. And He said to me, “O mortal, these bones are the whole
House of Israel. They say, ‘Our bones are dried up, our hope is gone; we
are doomed.’ Prophesy, therefore, and say to them: Thus said the Lord
GOD: I am going to open your graves and lift you out of the graves, O My
people, and bring you to the land of Israel. You shall know, O My people,
that I am the LORD, when I have opened your graves and lifted you out of
your graves. I will put My breath into you and you shall live again, and I
will set you upon your own soil. Then you shall know that I the LORD
have spoken and have acted”—declares the LORD. The word of the LORD
came to me: And you, O mortal, take a stick and write on it, “Of Judah and
the Israelites associated with him”; and take another stick and write on it,
“Of Joseph—the stick of Ephraim—and all the House of Israel associated
with him.” Bring them close to each other, so that they become one stick,
joined together in your hand. And when any of your people ask you,
“Won’t you tell us what these actions of yours mean?” answer them,
“Thus said the Lord GOD: I am going to take the stick of Joseph—which is
in the hand of Ephraim—and of the tribes of Israel associated with him,
and I will place the stick of Judah upon it and make them into one stick;
they shall be joined in My hand.” You shall hold up before their eyes the
sticks which you have inscribed, and you shall declare to them: Thus said
the Lord GOD: I am going to take the Israelite people from among the
nations they have gone to, and gather them from every quarter, and bring
them to their own land. I will make them a single nation in the land, on
the hills of Israel, and one king shall be king of them all. Never again shall
they be two nations, and never again shall they be divided into two
kingdoms. Nor shall they ever again defile themselves by their fetishes
and their abhorrent things, and by their other transgressions. I will save
them in all their settlements where they sinned, and I will cleanse them.
Then they shall be My people, and I will be their God. My servant David
shall be king over them; there shall be one shepherd for all of them. They
shall follow My rules and faithfully obey My laws. Thus they shall remain
in the land which I gave to My servant Jacob and in which your fathers
dwelt; they and their children and their children’s children shall dwell
there forever, with My servant David as their prince for all time. I will
make a covenant of friendship with them—it shall be an everlasting
covenant with them—I will establish them and multiply them, and I will
place My Sanctuary among them forever. My Presence shall rest over
them; I will be their God and they shall be My people. And when My
Sanctuary abides among them forever, the nations shall know that I the
LORD do sanctify Israel.

Ezekiel 1:1-3
ִים ַמ֔ ָ ֙ ַהׁשּ ּ חו ָב֑ר ִנְפּתְ ה ַעל־ְנַהר־ּכְ ֶדׁש וֲַאִנ֥י ְבתֹֽוְך־ַהּגֹוָל֖ ֣ה ַלֹח֔ ָ ֲחִמׁשּ ֙ ּבַ ְֽרִביִעי ָנ֗ה ּבָ ֣ים ׁשָ לֹׁשִ ׁשְ וְַיִה֣י ׀ ּבִ
In the thirtieth year, on the fifth day of the fourth month, when I was וֶָאְרֶא֖ה ַמְראֹ֥ות ֱאלִֹהֽים׃
in the community of exiles by the Chebar Canal, the heavens opened and I saw visions of God.
ֶ֥לְך יֹויִָכֽין׃ ית ְלָג֖לוּת ַהּמֶ ָנ֣ה ַהֲחִמיׁשִ֔ ָ ֖ה ַלחֶֹ֑דׁש ִה֚יא ַהׁשּ ָ ֲחִמׁשּ On the fifth day of the month—it was ּבַ
the fifth year of the exile of King Jehoiachin— ן־ּבוִּז֧י ַהּכֵֹה֛ן ָהיֹ֣ה ָהיָ֣ה ְדַבר־ְי֠הוָה ֶאל־ְיֶחְזֵק֨אל ּבֶ
֖ם יַד־ְיהוָֽה׃ ִה֥י ָעָל֛יו ׁשָ ָב֑ר וַּתְ ֖ים ַעל־ְנַהר־ּכְ ּדִ ׂשְ ֶאֶ֥רץ ּכַ the word of the LORD came to the priest ּבְ
Ezekiel son of Buzi, by the Chebar Canal, in the land of the Chaldeans. And the hand of the
LORD came upon him there.
 
Rashi 1:3
Every time the term "hand" is used in this book or in prophetic language it means none other
than force, that the prophecy forces itself [upon him] against his will, like a man who has
gone crazy, Distritse in German/French
 
Ezekiel 8
In the sixth year, on the fifth day of the sixth month, I was sitting at home, and the elders of
Judah were sitting before me, and there the hand of the Lord GOD fell upon me. As I looked,
there was a figure that had the appearance of fire: from what appeared as his loins down, [he
was] fire; and from his loins up, his appearance was resplendent and had the color of amber.
He stretched out the form of a hand, and took me by the hair of my head. A spirit lifted me up
between heaven and earth and brought me in visions of God to Jerusalem, to the entrance of
the Penimith Gate that faces north; that was the site of the infuriating image that provokes
fury. And the Presence of the God of Israel appeared there, like the vision that I had seen in the
valley. And He said to me, “O mortal, turn your eyes northward.” I turned my eyes
northward, and there, north of the gate of the altar, was that infuriating image on the
approach. And He said to me, “Mortal, do you see what they are doing, the terrible
abominations that the House of Israel is practicing here, to drive Me far from My Sanctuary?
You shall yet see even greater abominations!” Then He brought me to the entrance of the
court; and I looked, and there was a hole in the wall. He said to me, “Mortal, break through
the wall”; so I broke through the wall and found an entrance. And He said to me, “Enter and
see the vile abominations that they are practicing here.” I entered and looked, and there all
detestable forms of creeping things and beasts and all the fetishes of the House of Israel were
depicted over the entire wall. Before them stood seventy men, elders of the House of Israel,
with Jaazaniah son of Shaphan standing in their midst. Everyone had a censer in his hand,
and a thick cloud of incense smoke ascended. Again He spoke to me, “O mortal, have you seen
what the elders of the House of Israel are doing in the darkness, everyone in his image-
covered chamber? For they say, ‘The LORD does not see us; the LORD has abandoned the
country.’” And He said to me, “You shall see even more terrible abominations which they
practice.” Next He brought me to the entrance of the north gate of the House of the LORD;
and there sat the women bewailing Tammuz. He said to me, “Have you seen, O mortal? You
shall see even more terrible abominations than these.” Then He brought me into the inner
court of the House of the LORD, and there, at the entrance to the Temple of the LORD,
between the portico and the altar, were about twenty-five men, their backs to the Temple of
the LORD and their faces to the east; they were bowing low to the sun in the east. And He said
to me, “Do you see, O mortal? Is it not enough for the House of Judah to practice the
abominations that they have committed here, that they must fill the country with
lawlessness and provoke Me still further and thrust the branch to their nostrils? I in turn will
act with fury, I will show no pity or compassion; though they cry aloud to Me, I will not listen
to them.”

מצודת דוד, מלכים ב, ט:יא
המשוגע. כן קראו את הנביא, לפי שבעת שהיה מתבודד בנבואה, היה נדמה להם כמשתגע, על כי
:לא פנה אז בעניני העולם

-Ezekiel



Insight and 
guiding questions
In the Torah, can people be punished for the sins of their parents, or
others? 
In other books of Prophets, are there examples of people being punished
for the sins of others? 
(Optional: Makkot 24a. What is the statement being made about Ezekiel
vs. the Torah?) 
In this light: read Ezekiel chapter 18. 
What is the statement about the individual that is being made by Ezekiel
here? Who is punished for what? 
Then, see Ezekiel chapters 8-9. What is happening in these chapters? 
Who is being killed in Jerusalem? 
How does this compare to other accounts of the destruction, such as
Lamentations?

Who's accountable?
                             - Ezekiel chapter 18
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First met this source...
Learning for my chaburah + TLP (Torah Literacy Project)

Makkot 24a
אמר ר' יוסי בר חנינא ארבע גזירות גזר משה רבינו על ישראל באו ארבעה
נביאים וביטלום משה אמר (דברים לג, כח) וישכון ישראל בטח בדד עין יעקב
בא עמוס וביטלה [שנאמר] (עמוס ז, ה) חדל נא מי יקום יעקב וגו' וכתיב

(עמוס ז, ג) ניחם ה' על זאת [וגו] § 
Rabbi Yosei bar Ḥanina says: Moses our teacher issued four decrees upon
the Jewish people, and four prophets came and revoked them. Moses said:
“And Israel dwells in safety, the fountain [ein] of Jacob alone”
(Deuteronomy 33:28), indicating that the Jewish people will dwell in
safety only when they reach a lofty spiritual level similar to [me’ein] that
of Jacob our forefather. Amos came and revoked it, as it is stated: “Lord
God, cease, I beseech You; how shall Jacob stand, as he is small” (Amos
7:5), and immediately afterward it states: “The Lord regretted this; it too

 .(shall not be, says the Lord God” (Amos 7:6
משה אמר (דברים כח, סה) ובגוים ההם לא תרגיע בא ירמיה ואמר (ירמיהו

לא, ב) הלוך להרגיעו ישראל
Moses said: “And among these nations you shall have no repose” 
(Deuteronomy 28:65). Jeremiah came and revoked it, and said: “Even
Israel, when I go to cause him to rest” (Jeremiah 31:1), indicating that the

.Jewish people will find rest even in exile
 משה אמר (שמות לד, ז) פוקד עון אבות על בנים בא יחזקאל וביטלה

(יחזקאל יח, ד) הנפש החוטאת היא תמות
Moses said: “He visits the transgression of the fathers upon the sons” 
(Exodus 34:7). Ezekiel came and revoked it: “The soul that sins, it shall

.die” (Ezekiel 18:4), and not the children of that soul
 

 משה אמר (ויקרא כו, לח) ואבדתם בגוים בא ישעיהו ואמר (ישעיהו כז, יג) 
והיה ביום ההוא יתקע בשופר גדול וגו' 

 
Moses said: “And you shall be lost among the nations” (Leviticus 26:38). 
Isaiah came and revoked it, and said: “And it shall be on that day the great
shofar shall be sounded, and those lost in the land of Assyria shall come”

.((Isaiah 27:13

Ezekiel 18
The word of the LORD came to me: What do you mean by quoting this proverb upon the soil
of Israel, “Parents eat sour grapes and their children’s teeth are blunted”? As I live—declares
the Lord GOD—this proverb shall no longer be current among you in Israel. Consider, all
lives are Mine; the life of the parent and the life of the child are both Mine. The person who
sins, only he shall die. Thus, if a man is righteous and does what is just and right: If he has not
eaten on the mountains or raised his eyes to the fetishes of the House of Israel; if he has not
defiled another man’s wife or approached a menstruous woman; if he has not wronged
anyone; if he has returned the debtor’s pledge to him and has taken nothing by robbery; if he
has given bread to the hungry and clothed the naked; if he has not lent at advance interest or
exacted accrued interest; if he has abstained from wrongdoing and executed true justice
between man and man; if he has followed My laws and kept My rules and acted honestly—
he is righteous. Such a man shall live—declares the Lord GOD. Suppose, now, that he has
begotten a son who is a ruffian, a shedder of blood, who does any of these things, whereas he
himself did none of these things. That is, [the son] has eaten on the mountains, has defiled
another man’s wife, has wronged the poor and the needy, has taken by robbery, has not
returned a pledge, has raised his eyes to the fetishes, has committed abomination, has lent at
advance interest, or exacted accrued interest—shall he live? He shall not live! If he has
committed any of these abominations, he shall die; he has forfeited his life. Now suppose that
he, in turn, has begotten a son who has seen all the sins that his father committed, but has
taken heed and has not imitated them: He has not eaten on the mountains or raised his eyes
to the fetishes of the House of Israel; he has not defiled another man’s wife; he has not
wronged anyone; he has not seized a pledge or taken anything by robbery; he has given his
bread to the hungry and clothed the naked; he has refrained from oppressing the poor; he has
not exacted advance or accrued interest; he has obeyed My rules and followed My laws—he
shall not die for the iniquity of his father, but shall live. To be sure, his father, because he
practiced fraud, robbed his brother, and acted wickedly among his kin, did die for his iniquity;
and now you ask, “Why has not the son shared the burden of his father’s guilt?” But the son
has done what is right and just, and has carefully kept all My laws: he shall live! The person
who sins, he alone shall die. A child shall not share the burden of a parent’s guilt, nor shall a
parent share the burden of a child’s guilt; the righteousness of the righteous shall be
accounted to him alone, and the wickedness of the wicked shall be accounted to him alone.
Moreover, if the wicked one repents of all the sins that he committed and keeps all My laws
and does what is just and right, he shall live; he shall not die. None of the transgressions he
committed shall be remembered against him; because of the righteousness he has practiced,
he shall live. Is it my desire that a wicked person shall die?—says the Lord GOD. It is rather
that he shall turn back from his ways and live. So, too, if a righteous person turns away from
his righteousness and does wrong, practicing the very abominations that the wicked person
practiced, shall he live? None of the righteous deeds that he did shall be remembered; because
of the treachery he has practiced and the sins he has committed—because of these, he shall
die. Yet you say, “The way of the Lord is unfair.” Listen, O House of Israel: Is My way unfair? It
is your ways that are unfair! When a righteous person turns away from his righteousness and
does wrong, he shall die for it; he shall die for the wrong he has done. And if a wicked person
turns back from the wickedness that he practiced and does what is just and right, such a
person shall save his life. Because he took heed and turned back from all the transgressions
that he committed, he shall live; he shall not die. Yet the House of Israel say, “The way of the
Lord is unfair.” Are My ways unfair, O House of Israel? It is your ways that are unfair! Be
assured, O House of Israel, I will judge each one of you according to his ways—declares the
Lord GOD. Repent and turn back from your transgressions; let them not be a stumbling block
of guilt for you. Cast away all the transgressions by which you have offended, and get
yourselves a new heart and a new spirit, that you may not die, O House of Israel. For it is not
My desire that anyone shall die—declares the Lord GOD. Repent, therefore, and live!
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Ezekiel 17:
The word of the LORD came to me: O mortal, propound a riddle and
relate an allegory to the House of Israel. Say: Thus said the Lord GOD: The
great eagle with the great wings and the long pinions, with the full
plumage and the brilliant colors, came to the Lebanon range and seized
the top of the cedar. He plucked off its topmost bough and carried it off to
the land of traders and set it in a city of merchants. He then took some of
the seed of the land and planted it in a fertile field; he planted and set it
like a willow beside abundant waters. It grew and became a spreading
vine of low stature; it became a vine, produced branches, and sent out
boughs. [He had intended] that its twigs should turn to him, and that its
roots should stay under him. But there was another great eagle with great
wings and full plumage; and this vine now bent its roots in his direction
and sent out its twigs toward him, that he might water it more than the
bed where it was planted— though it was planted in rich soil beside
abundant water—so that it might grow branches and produce boughs
and be a noble vine. Say: Thus said the Lord GOD: Will it thrive? Will he
not tear out its roots and rip off its crown, so that its entire foliage
withers? It shall wither, despite any strong arm or mighty army [that may
come] to remove it from its roots. And suppose it is transplanted, will it
thrive? When the east wind strikes it, it shall wither—wither upon the
bed where it is growing. Then the word of the LORD came to me: Say to
the rebellious breed: Do you not know what these things mean? Say: The
king of Babylon came to Jerusalem, and carried away its king and its
officers and brought them back with him to Babylon. He took one of the
seed royal and made a covenant with him and imposed an oath on him,
and he carried away the nobles of the land— so that it might be a humble
kingdom and not exalt itself, but keep his covenant and so endure. But
[that prince] rebelled against him and sent his envoys to Egypt to get
horses and a large army. Will he succeed? Will he who does such things
escape? Shall he break a covenant and escape? As I live—declares the Lord
GOD—in the very homeland of the king who made him king, whose oath
he flouted and whose covenant he broke—right there, in Babylon, he
shall die. Pharaoh will not fight at his side with a great army and with
numerous troops in the war, when mounds are thrown up and siege
towers erected to destroy many lives. He flouted a pact and broke a
covenant; he gave his promise and did all these things—he shall not
escape. Assuredly, thus said the Lord GOD: As I live, I will pay him back for
flouting My pact and breaking My covenant. I will spread My net over him
and he shall be caught in My snare; I will carry him to Babylon and enter
with him into judgment there for the trespass which he committed
against Me. And all the fugitives of all his battalions shall fall by the
sword, and those who remain shall scatter in every direction; then you
will know that I the LORD have spoken. Thus said the Lord GOD: Then I
in turn will take and set [in the ground a slip] from the lofty top of the
cedar; I will pluck a tender twig from the tip of its crown, and I will plant it
on a tall, towering mountain. I will plant it in Israel’s lofty highlands, and
it shall bring forth boughs and produce branches and grow into a noble
cedar. Every bird of every feather shall take shelter under it, shelter in the
shade of its boughs. Then shall all the trees of the field know that it is I the
LORD who have abased the lofty tree and exalted the lowly tree, who
have dried up the green tree and made the withered tree bud. I the LORD
have spoken, and I will act.
 
 

Ezekiel 29:1-7
In the tenth year, on the twelfth day of the tenth month, the word of the LORD came to me: O
mortal, turn your face against Pharaoh king of Egypt, and prophesy against him and against
all Egypt. Speak these words:  Thus said the Lord GOD:  I am going to deal with you, O
Pharaoh king of Egypt,  Mighty monster, sprawling in your channels,  Who said,  My Nile is
my own;  I made it for myself. I will put hooks in your jaws,  And make the fish of your
channels  Cling to your scales;  I will haul you up from your channels,  With all the fish of your
channels  Clinging to your scales. And I will fling you into the desert,  With all the fish of your
channels.  You shall be left lying in the open,  Ungathered and unburied:  I have given you as
food  To the beasts of the earth  And the birds of the sky. Then all the inhabitants of Egypt
shall know  That I am the LORD.  Because you were a staff of reed  To the House of Israel:
When they grasped you with the hand, you would splinter,  And wound all their shoulders, 
 And when they leaned on you, you would break,  And make all their loins unsteady.
 
II Kings, 24:8-17:
Jehoiachin was eighteen years old when he became king, and he reigned three months in
Jerusalem; his mother’s name was Nehushta daughter of Elnathan of Jerusalem. He did what
was displeasing to the LORD, just as his father had done. At that time, the troops of King
Nebuchadnezzar of Babylon marched against Jerusalem, and the city came under siege. King
Nebuchadnezzar of Babylon advanced against the city while his troops were besieging it.
Thereupon King Jehoiachin of Judah, along with his mother, and his courtiers, commanders,
and officers, surrendered to the king of Babylon. The king of Babylon took him captive in the
eighth year of his reign. He carried off from Jerusalem all the treasures of the House of the
LORD and the treasures of the royal palace; he stripped off all the golden decorations in the
Temple of the LORD—which King Solomon of Israel had made—as the LORD had warned.
He exiled all of Jerusalem: all the commanders and all the warriors—ten thousand exiles—as
well as all the craftsmen and smiths; only the poorest people in the land were left. He
deported Jehoiachin to Babylon; and the king’s wives and officers and the notables of the land
were brought as exiles from Jerusalem to Babylon. All the able men, to the number of seven
thousand—all of them warriors, trained for battle—and a thousand craftsmen and smiths
were brought to Babylon as exiles by the king of Babylon. And the king of Babylon appointed
Mattaniah, Jehoiachin’s uncle, king in his place, changing his name to Zedekiah.
 
 Yirmiyahu 37:1-10.
 
Zedekiah son of Josiah became king instead of Coniah son of Jehoiakim, for King
Nebuchadrezzar of Babylon set him up as king over the land of Judah. Neither he nor his
courtiers nor the people of the land gave heed to the words which the LORD spoke through
the prophet Jeremiah. Yet King Zedekiah sent Jehucal son of Shelemiah and Zephaniah son of
the priest Maaseiah to the prophet Jeremiah, to say, “Please pray on our behalf to the LORD
our God.” (Jeremiah could still go in and out among the people, for they had not yet put him
in prison. The army of Pharaoh had set out from Egypt; and when the Chaldeans who were
besieging Jerusalem heard the report, they raised the siege of Jerusalem.) Then the word of
the LORD came to the prophet Jeremiah: Thus said the LORD, the God of Israel: Thus shall
you say to the king of Judah who sent you to Me to inquire of Me: “The army of Pharaoh,
which set out to help you, will return to its own land, to Egypt. And the Chaldeans will come
back and attack this city and they will capture it and destroy it by fire.” Thus said the LORD:
Do not delude yourselves into thinking, “The Chaldeans will go away from us.” They will not.
Even if you defeated the whole army of the Chaldeans that are fighting against you, and only
wounded men were left lying in their tents, they would get up and burn this city down!
 
 
 
Ezekial 29:1-20
In the twenty-seventh year, on the first day of the first month, the word of the LORD came to me: O mortal, King Nebuchadrezzar of Babylon has made his army
expend vast labor on Tyre; every head is rubbed bald and every shoulder scraped. But he and his army have had no return for the labor he expended on Tyre.
Assuredly, thus said the Lord GOD: I will give the land of Egypt to Nebuchadrezzar, king of Babylon. He shall carry off her wealth and take her spoil and seize her
booty; and she shall be the recompense of his army. As the wage for which he labored, for what they did for Me, I give him the land of Egypt—declares the Lord GOD.



Insight and 
guiding questions
I enjoy this story because, despite being one line long, it
portrays Shammai as a family man concerned with his
own grandson. In general, I appreciate the stories about
the people we don't always think of as our main heroes.
While many readers of Mishna encounter legends about
the kindness of Hillel, it is nice to encounter a sweet story
about Shammai caring to make a Sukkah for his grandson.
Questions: How do you interpret Shammai's act? How do
you think the sages interpret it given the Mishna which
records it?

The Family Guy
                                               -Sukkah 2:8

Source

ּכָה. ּסֻ ֵאינֹו ָצִריְך ְלִאּמֹו, ַחיָּב ּבַ ּכָה. ָקָטן ׁשֶ טוִּרים ִמן ַהּסֻ ים, ּפְ ים וֲַעָבִדים וְּקַטּנִ ָנׁשִ
ה ּטָ י ַהּמִ ּבֵ ְך ַעל ּגַ ֲעִזיָבה ְוִסּכֵ ֵָּקן וִּפֵחת ֶאת ַהּמַ אי ַהז ּמַ ל ׁשַ תֹו ׁשֶ ה ְויְָלָדה ַכּלָ ַמֲעׂשֶ
ָטן ִביל ַהּקָ ׁשְ  :ּבִ
 
 Women, slaves and minors are exempt from the [commandment] of the
sukkah. A minor who no longer relies on his mother is obligated in the
[commandment] of the sukkah. It happened that the daughter-in-law of
Shammai the elder gave birth and he opened up the ceiling and put skhakh
on top of the bed[posts] on behalf of the minor.

Mishna
 
 
 
Ezra 
Zimble
22'

Favorite learning snack
Cream herring mixed with leftover wasabi sauce from
sushi lunch and learns. Try it!



Insight and 
guiding questions

I found this to be a powerful insight in the boundaries of
the extent to which debate is appropriate. We often
associate Torah with the fiery exchanges of tanaaim and
amoraim trying to distill the truth, but it seems clear from
this source that such an approach is not always
appropriate. 
 
The question becomes why exactly was it so praiseworthy
that the student was silent during the Shabbos drasha?
 I thought of a few possibilities but I'm sure others have
their own thoughts. What does this say about the nature
of our relationship to Torah, our teachers, and truth?

Relationships to Torah,
Teachers and Truth 
                                               -Moed Katan 5a

 

First met this source...
Learning with Avi Bendory!

Source
רבי ינאי הוה ליה ההוא תלמידא דכל יומא הוה מקשי ליה בשבתא דריגלא לא
הוה מקשי ליה
 
Rabbi Yannai had a certain student who would raise difficulties with
his teachings every day as they were learning. On Shabbat of a Festival,
when the broader public would come to hear the lesson, the student would
not raise any difficulties, lest Rabbi Yannai lack an immediate answer and
suffer embarrassment.
 
 קרי עליה (תהלים נ, כג) ושם דרך אראנו בישע אלהים
 
Rabbi Yannai read this verse about him: “And to him who orders his
way, I will show the salvation of God” (Psalms 50:23), for he considered
his conduct and determined when it was inappropriate to challenge his
master.
 

רש"י: 
קרי עליה ושם דרך - שמחשב בשעות אי זה מהן להקשות אי זה מהן שלא

להקשות:
 

Read about him "and to him who orders his way"- that calculates in hours
which of these difficulties to raise and which not to raise.

Talmud
 
 
 
Zach 
Abraham
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Favorite learning snack
Pretzels

Favorite learning
location
Beit Midrash



Insight and 
guiding questions
I just love this aggadah. I think its a very interesting way to
think about our history and our continued interest

Return Again
                                          -Megillah 31b

First met this source...
The first time I came across it was in yeshiva, and it inspired
me to say the korban tamid every day during shacharit

Source
Megillah 31b
כתיב (בראשית טו, ב) ויאמר ה' אלהים במה אדע כי אירשנה אמר אברהם לפני
הקב"ה רבש"ע שמא ח"ו ישראל חוטאים לפניך ואתה עושה להם כדור המבול
 וכדור הפלגה אמר לו לאו
And with regard to Abraham it is written: “And he said, O Lord God, by
what shall I know that I shall inherit it?” (Genesis 15:8). Abraham said
before the Holy One, Blessed be He: Master of the Universe, perhaps,
Heaven forbid, the Jewish people will sin before You, and You will do
to them as You did to the generation of the Flood and as You did to the
generation of the Dispersion, i.e., You will completely destroy them? God
said to him: No, I will not do that. 
אמר לפניו רבש"ע במה אדע אמר לו קחה לי עגלה משולשת וגו' אמר לפניו
רבש"ע תינח בזמן שבית המקדש קיים בזמן שאין בית המקדש קיים מה תהא
עליהם אמר לו כבר תקנתי להם סדר קרבנות כל זמן שקוראין בהן מעלה אני
 :עליהן כאילו מקריבין לפני קרבן ומוחל אני על כל עונותיהם
Abraham then said before Him: Master of the Universe: “By what shall I
know this?” God said to him: “Take Me a heifer of three years old”
(Genesis 15:9). With this, God intimated to Abraham that even if his
descendants will sin, they will be able to achieve atonement through
sacrificing offerings. Abraham said before Him: Master of the Universe,
this works out well when the Temple is standing and offerings can be
brought to achieve atonement, but when the Temple will no longer be
standing, what will become of them? God said to him: I have already
established for them the order of offerings, i.e., the verses of the Torah
pertaining to the halakhot of the offerings. Whenever they read those
portions, I will deem it as if they sacrificed an offering before Me, and I
will pardon them for all of their iniquities.

Talmud
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Goldberger
22'

Favorite learning snack
Pretzels

Favorite learning
location
Beit Midrash



Insight and 
guiding questions

I came across this text while learning daf yomi during the
COVID-19 pandemic, and it felt especially relevant. I am
struck by the assertion that the Shechina, the divine
presence, is always there to comfort a sick person and keep
them company, even when no human is there. During the
time when a person a sick and bedridden, which has the
potential to be so isolating, our tradition tells us that the
person is not truly alone.

Never Alone
                     -Shabbat 12

 

First met this source...
Learning Masechet Shabbat for Daf Yomi

Source
רוְּך הוּא... דֹוׁש ּבָ ַהּקָ ִין ׁשֶ ָאַמר ַרב ָעָנן ָאַמר ַרב: ִמּנַ ִכיָנה ִעּמֹו. ּדְ ׁשְ אֵני חֹוֶלה ּדִ ׁשָ
ְכָנס ְניָא ָנֵמי ָהִכי: ַהּנִ וָי״. ּתַ ּ ַעל ֶעֶרׂש ּדְ ּנֱֶאַמר: ״ה׳ ִיְסָעֶדּנו סֹוֵעד ֶאת ַהחֹוֶלה? — ׁשֶ
ב ף ְויֹוׁשֵ א ִמְתַעּטֵ א, ֶאּלָ ּסֵ י ּכִ ּבֵ ה ְולֹא ַעל ּגַ י ִמּטָ ּבֵ ב לֹא ַעל ּגַ ר ֶאת ַהחֹוֶלה לֹא יֵׁשֵ ְלַבּקֵ
ּ ַעל ּנֱֶאַמר: ״ה׳ ִיְסָעֶדּנו ל חֹוֶלה, ׁשֶ ַרֲאׁשֹוָתיו ׁשֶ ִכיָנה ְלַמְעָלה ִמּמְ ְ ׁשּ ֵני ׁשֶ ְלָפָניו, ִמּפְ
רוְּך הוּא ָזן ֶאת ַהחֹוֶלה? — דֹוׁש ּבָ ַהּקָ ִין ׁשֶ וָי״. ְוָאַמר ָרָבא ָאַמר ָרִבין: ִמּנַ ֶעֶרׂש ּדְ
וָי״ ּנֱֶאַמר: ״ה׳ ִיְסָעֶדּנוּ ַעל ֶעֶרׂש ּדְ .ׁשֶ
(שבת יב)
A sick person is different. [He does not need the angels to bring his prayer
before God because] the Divine Presence is with him. As Rav Anan said that
Rav said: From where is it derived that the Divine Presence cares for and
aids the sick person? As it is stated: “God will support him on the bed of
illness” (Psalms 41:4). The Gemara comments: That was also taught in a
baraita: One who enters to visit the sick person should sit neither on the
bed nor on a chair; rather, he should wrap himself in his prayer shawl with
trepidation and awe, and sit before the sick person below him, as the Divine
Presence is above the head of the sick person, as it is stated: “God will
support him on the bed of illness,” and he must treat the Divine Presence
with deference. On a similar note, Rava said that Ravin said: From where is
it derived that the Holy One, Blessed be He, feeds the sick person during his
illness? As it is stated: “God will support him on the bed of illness.”
(Shabbat 12, translation from Sefaria)

Talmud
 
 
Amital 
Hass
21'

Favorite learning snack
dark chocolate!

Favorite learning
location
Beit Midrash



Insight and 
guiding questions

Why is this the order of actions to subdue the yetzer hara?
And if it is not subdued by studying Torah, how can a
person still be motivated or encouraged to continue to try,
and how will the other actions help?
Is the yetzer hara something external that acts on us or is it
a part of us acting from within?

The Good and the Evil
                        -Brachot 5a

 
Source
ר טֹוב ַעל ֶ̂ יז ָאָדם ֵי ƒּג עֹוָלם ַיר¿ : ל¿ ׁ̆ י ƒ̃ ן ָל עֹון ּבֶ מ¿ ƒ ׁ̆ י  ƒר ָחָמא, ָאַמר ַרּב י ּבַ ƒי ֵלו ƒָאַמר ַרּב
ם ָלאו — ַיֲעסֹו˜ ƒא חֹו — מּוָטב, ו¿ ¿ּ̂ ƒם נ ƒָטאּו״ א ח¡ ֶּ̇ ַאל  זּו ו¿ ג¿ ƒַמר: ״ר א¡ ּנֶ ֶ ׁ̆ ר ָהַרע,  ֶ̂ ֵי
יַא˙ ƒר ¿̃ ָרא  ¿̃ ƒם ָלאו — י ƒא חֹו — מּוָטב, ו¿ ¿ּ̂ ƒם נ ƒֶכם״. א ַבב¿ ל¿ ƒרּו ב מ¿ ƒַמר: ״א א¡ ּנֶ ֶ ׁ̆ ֹוָרה,  ּ̇ ּבַ
ּכֹור לֹו יֹום ז¿ ƒם ָלאו — י ƒא חֹו — מּוָטב, ו¿ ¿ּ̂ ƒם נ ƒֶכם״. א ב¿ ּכַ ¿ ׁ̆ ƒַמר: ״ַעל מ א¡ ּנֶ ֶ ׁ̆ ַמע,  ¿ ׁ̆
דֹּמּו ֶסָלה״ ַמר: ״ו¿ א¡ ּנֶ ֶ ׁ̆ ה,  ָ̇ י ƒַהּמ. 

 
Incidental to the verse, “Tremble, and do not sin,” the Gemara mentions
that Rabbi Levi bar Ḥama said that Rabbi Shimon ben Lakish said: One
should always incite his good inclination against his evil inclination,
i.e., that one must constantly struggle so that his evil inclination does not
lead him to transgression, as it is stated: "Tremble, and do not sin."
If one succeeds and subdues his evil inclination, excellent, but if he does
not succeed in subduing it, he should study Torah, as alluded to in the
verse: “Say to your heart.” 
If he subdues his evil inclination, excellent; if not, he should recite
Shema, which contains the acceptance of the yoke of God, and the concept
of reward and punishment, as it is stated in the verse: “Upon your bed,”
which alludes to Shema, where it says: “When you lie down.” 
If he subdues his evil inclination, excellent; if not, he should remind
himself of the day of death, whose silence is alluded to in the continuation
of the verse: “And be still, Selah.”

Talmud
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Insight and 
guiding questions

The first question in the gemara is a seemingly pedantic
question about the spelling of a word, with an aleph or an
aging. Rav Yehoshua Weisberg at Nishmat explains that
this is actually a deep philosophical question. If you look at
the source for each spelling, one comes from Devarim and
one comes from Isaiah. Devarim has much to say about
the destruction of idols and a creation of a unique and
separate Jewish people; contrastingly, Isaiah talks about
being a "light unto the nations" and interacting with the
rest of the world. Although not contradictory, there seems
to be tension between total uniqueness and being a part of
the world. It was interesting to me that, if understood this
way, the gemara says that both spellings (and by
extension, interpretations) are correct.

So Close, 
Yet Wor(l)ds Apart
                                       -Avodah Zara 2a

 
Source
גמ׳ רב ושמואל חד תני אידיהן וחד תני עידיהן מאן דתני אידיהן לא משתבש
 ומאן דתני עידיהן לא משתבש
GEMARA: Rav and Shmuel disagree with regard to the correct version of
the text of the mishna. One teaches the term meaning: Their festivals, as
eideihen, spelled with an alef as the first letter, and one teaches eideihen
with an ayin as the first letter. The Gemara comments: The one who
teaches eideihen with an alef is not mistaken, and the one who teaches
eideihen with an ayin is not mistaken, as there is support for each version
of the term. 
מאן דתני אידיהן לא משתבש דכתיב (דברים לב, לה) כי קרוב יום אידם ומאן
דתני עידיהן לא משתבש דכתיב (ישעיהו מג, ט) יתנו עידיהם ויצדקו
 The Gemara elaborates: The one who teaches eideihen with an alef is not
mistaken, as it is written: “For the day of their calamity [eidam] is at
hand” (Deuteronomy 32:35), and the future downfall mentioned in the
verse is partly due to the festivals of idol worshippers. The term there is
spelled with an alef. And likewise, the one who teaches eideihen with an
ayin is not mistaken, as it is written: “Let them bring their witnesses
[eideihem], that they may be justified” (Isaiah 43:9), i.e., the festivals
will serve as witnesses against gentile sinners, proving that they engaged in
idol worship. The term there is spelled with an ayin.

Talmud
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First met this source...
Rav Yehoshua Weisberg, Nishmat



Insight and 
guiding questions
Do you feel like your drifting or steering more in your life
right now?  When is it better to drift and when is it better
to steer?  What is the port that you hope to reach one day?

Drifting or
Steering– Which?
       -Rabbi Israel H. Levinthal 

First met this source...
From my mentor, Rabbi Dr. Sam Mendelowitz, of blessed memory.

Source
Drifting or Steering - Which? - that is the question which Rosh Hashanah
puts to you and to me as we review the past year of our life, with its
successes and failures, its hopes and disappointments, its achievements
and barrenness, its conquests and its surrenders. The difference between
the life that has achieved success, the life that has won for itself the esteem
and love of its fellow men, and the life that has failed ignobly, that has won
for itself only shame and despair, is the difference in the attitude each takes
toward life. One is a drifter, permitting himself simply to drift and to be
buffeted along the sea of life; the other regards himself as the captain
whose duty it is to stand at the helm and to steer past all obstacles and over
every difficulty until the port is reached. How many a failure could have
been averted, how many a broken man could once more come to himself,
how many a sickly man could be restored to health, if only we could all
learn to transform ourselves from Drifters to Steerers!
-1926 Rosh Hashana Sermon
-

Contemprory
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Insight and 
guiding questions

When I first learned this source, I was blown away by its
beautiful play on words. The Ishbitzer reads the root of the
word "Bechukotai" differently: instead of obeying the
traditional root "law," he deviates from the exact translation
to understand the root as "be inscribed." I love thinking about
Torah and the holiness of God as something "inscribed and
affixed in our hearts." Learning is a process, and here it's
understood as the conscious decision to contract ourselves
before turning to align our wills with the will of God. From
there, the Ishbitzer takes it one step further: once we've
internalized the full power of "divrei Torah", (words of
Torah), we can "go forth" because God is truly with us. In the
text, the Ishbitzer distinguishes between moments of "omed"
(standing) with moments of "holech" (going).
Each time I re-learn this passage, new questions burst forth.
How do we balance moments of "standing" with movements
of "moving?" Can we really distinguish our lives into times
where we focus on contemplation with times where we reach
out and focus on action? What role does movement and
action play in embodying Torah in our lives? Can movement
be a way of affixing beliefs and ideas onto our hearts? As we
approach the holiday of Shavuot, I'm reminded yet again of
the beauty found in quietly contemplating my relationship to
Torah. Even in times like these, I'm feeling comforted by the
possibility of focusing on myself to ultimately strive to
illuminate new kinds of goodness in my relationships and to
God.

Engraved on Your
Heart 
                                  -Mei HaShiloach

Source
מי ה˘ילוח, בחו˜ו˙י

אם בח˜˙י ˙לכו. היינו כל זמן ˘לא נח˜˜ ונ˜בע בלב האדם ˜דו˘˙ ה˘"י
נ˜רא עומד, כי ˆריך לˆמˆם עˆמו בכל ענינו ו˘לא לה˙פ˘ט רˆונו כי ˘ב ואל
˙ע˘ה עדיף, וכא˘ר יפנה האדם לד"˙ עד ˘יח˜˜ו בלבו וי˜בעו בו, אז יוכל
האדם לה˙פ˘ט ולילך בכל ענינים ˘ירˆה כי ה' עמו, וכדאי˙א במדר˘ (דברים
רבה פר˘ה ב',י') וכי י˘ יהודי אכסנאי, וכדאי˙א ב˘ב˙ [ל"א:] כיון דעל פי ה'
 .יחנו ועל פי ה' יסעו, כסו˙ר על מנ˙ לבנו˙ במ˜ומו דמי
 
Mei Hashiloach, Parshat Bechukotai
If you go with my laws: Meaning- each moment that you have not yet
inscribed and affixed holiness in your heart is called "standing (omed)"
because you need to contract yourself in all matters and reduce your
desires because sitting and doing nothing is preferable. Once you turn
towards Torah and allow it to be engraved and affixed in your heart,
then you can go forth in everything you do because God is with you. 
 

(I didn't translate the last sentence; it integrates two additional sources
that aren't essential towards understanding the meaning of the text.)
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Insight and 
guiding questions

Qu. 1: What is the significance of the idea that God himself
only uttered the first letter of the first word of the revelation
at Sinai to the Children of Israel? What does this say about the
origins of the rest of the words, sentences, and
commandments, that are attributed to the revelation at Sinai?
 
Qu. 2: Why does R. Naphtali Tzvi say that R. Mendel’s idea
about the Alpeh can help us to understand what it means for
God to have spoken ‘face to face’ with the Children of Israel at
Sinai? And why does he say that R. Mendel’s idea has the
power to smash rocks?
 
Qu. 3: What does it mean for the letter ‘Alpeh’ in particular to
have been the one thing which God spoke to the Children of
Israel? What is special and strange about the letter Aleph
when it comes to pronouncing it? And what significance does
this have

Holy Words
                               
                                             -Zera Kodesh

Source
Naphtali Tzvi of Ropshitz (1760-1827), in his book *Zera Kodesh*, from his
‘Homily for the Festival of Shavuot’:
 
 “I heard from the mouth of our master, our teacher, and our rabbi from
Rimanov – our teacher the rabbi Mendel, may his memory be for a blessing
– [a remark] on the verse ‘God spoke one, etc’ (Ps 62:12), that it is possible
that they [=the Children of Israel] only heard the letter ‘Aleph’ [whose
numerical value is one] from [the word] ‘Anochi’ [i.e. the first letter of the
first word of the Ten Commandments] from the mouth of the Holy One
(blessed is He) [at Sinai]. And the words of the mouth of the wise are a
delight! And to understand his [=Rabbi Mendel’s] holy words – words of the
living God – whose words are like a hammer that smashes rock [Jer 23:29],
is also to understand why it says ‘Face to face God spoke with you’ [Deut
5:4]…”
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Insight and 
guiding questions

This (short) torah can help frame what it means to be
learning while socially distanced. It centers on a
reinterpretation of Malachi 3:16.  Also, think about how
Rebbe Nachman uses the Talmudic description of
Avraham as ״ראש לגרים״ and how Avraham as a figure
could be a paradigm for our current experience in the
pandemic.

The Heart's Desire
                  -Likkutei MoHaran 142

 

Source
ֵאין לֹו ׁשוּם ֵסֶפר, אֹו הוּא ַעם ָהָאֶרץ, אֹו ׁשֶ גֹון ׁשֶ ָלל, ּכְ ר לֹו ִלְלמֹד ּכְ ִאי ֶאְפׁשָ ִמי ׁשֶ
ם, ֲאַזי ַמה ֵ ּבֹו ּבֹוֵער ּבֹו ְוִנְכָסף ְמאֹד ִלְלמֹד ְוַלֲעבֹד ֶאת ַהׁשּ ּלִ ר, ַרק ׁשֶ ְדּבָ ּמִ הוּא ּבַ ׁשֶ
ֶפר ִחיַנת ִלּמוּד ִמּתֹוְך ַהּסֵ ַעְצמֹו הוּא ּבְ ב חֹוֵמד ִלְלמֹד, זֶה ּבְ ַהּלֵ ֶ  .ׁשּ
 
 Someone who cannot study Torah at all—for example, he is either
unlearned or has no holy book or is in a wilderness—but his heart is alight
within him and he greatly longs to study Torah and serve God; in such a
case, his heart’s desire to study Torah is itself an aspect of learning from a
holy book. 
 
ה ּמָ ִרחוּק ָמקֹום זֶה ִמזֶּה ּכַ ִרים זֶה ָלזֶה, ְוֵהם ּבְ ַדּבְ ּמְ יִקים ׁשֶ ֵני ַצּדִ עֹוָלם ׁשְ י ִנְמְצאוּ ּבָ ּכִ
ם ֵני ׁשָ ֵ יק ַהׁשּ ּדִ ּתֹוָרה, ְוַהּצַ יָא ּבַ ה ֻקׁשְ יק ַמְקׁשֶ ּדִ זֶּה ַהּצַ ּ ׁשֶ ְרָסאֹות. ַהְינו ֵמאֹות ּפַ
יק ָהִראׁשֹון. ְוֵכן ִלְפָעִמים זֶה ּדִ ל ַהּצַ יָא ׁשֶ ׁשְ רוּץ ַעל ַהּקֻ הוּא ּתֵ ָבר ׁשֶ ְמקֹומֹו, ְואֹוֵמר ּדָ ּבִ
ל ֲחֵברֹו, ְוַעל־ְיֵדי־זֶה יָא ׁשֶ רוּץ ַעל ֻקׁשְ ל ָהֶאָחד הוּא ּתֵ יָא ׁשֶ ׁשְ ה, ְוַהּקֻ ה ְוזֶה ַמְקׁשֶ ַמְקׁשֶ
ַעְצמֹו רוְּך הוּא ּבְ דֹוׁש ּבָ י ִאם ַהּקָ ִרים זֶה ָלזֶה, ְוזֶה ֵאין ׁשוּם ָאָדם ׁשֹוֵמַע ּכִ  .ֵהם ִנְדּבָ
 
For there are two tzaddikim in the world. They speak to each other, though
they are separated from one another by many hundreds of miles. That is,
one tzaddik raises some difficult question in the Torah and the second
tzaddik, there, where he is, says something which is an answer to the
difficulty raised by the first tzaddik. And sometimes, this one raises a
question and the other one also raises a question. But the question one
raises is an answer to his friend’s question. In this way they are conversing
with each other, yet no one hears this, just the Holy One Himself. 
 
ִרים ֵהם ֵאיָנם ְמַדּבְ רוּ ִיְרֵאי ה' ִאיׁש ֶאל ֵרֵעהוּ – ַהְינוּ ׁשֶ ְוזֶהוּ (מלאכי ג׳:ט״ז): ָאז ִנְדּבְ
ִריָּה ה ְוזֶה ְמָתֵרץ. ְוזֶה ֵאין ׁשוּם ּבְ זֶּה ַמְקׁשֶ יָלא, ַעל־ְיֵדי ׁשֶ ִרים ִמּמֵ זֶה ָלזֶה, ַרק ֵהם ִנְדּבָ
ַרְך ם ִיְתּבָ ֵ י ִאם ַהׁשּ   ,ׁשֹוֵמַע ּכִ
 
This is the meaning of: {“Then those who fear God conversed one with his
fellow, and God hearkened and heard it; and a book of remembrance was
written before Him, for those who fear God and contemplate His name”
(Malachi 3:16) .} Then those who fear God conversed one with his fellow—
That is, they do not speak to one another, but they in any case converse by
virtue of one raising a difficulty and the other providing an answer. Yet, no
creature hears this, just the Holy One. 
 
ָבִרים זֶה ָלזֶה, ר ַהּדְ ַרְך ׁשֹוֵמַע, וְּמַחּבֵ י ַרק הוּא ִיְתּבָ ָמע – ּכִ ִּׁשְ ב ה' וַי ְוזֶהוּ: וַיְַּקׁשֵ
רֹון ֵסֶפר ִזּכָ ֵתב ּבְ ִּּכָ רֹון, ְוזֶהוּ: וַי ֵסֶפר ְלִזּכָ .ְוכֹוְתָבם ּבְ
 
  And thus: God hearkened and heard it—For only God hears it. He attaches
the words one to the other and ‘writes them into a book as a remembrance’
(cf. Exodus 7:14). This is, and a book of remembrance was written . 
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-Continued-

Source
ִבין  ם ִנְכּתָ יֵּׁש ְלַמְעָלה, ׁשָ ִחיַנת ֵלב ׁשֶ ְבֵריֶהם, הוּא ּבְ ִבין ָעָליו ּדִ ְכּתָ ּנִ ֶפר ׁשֶ ְוזֶה ַהּסֵ
ק ִקְרּבֹו ְוחֹוׁשֵ ּבֹו ּבֹוֵער ּבְ ּלִ ָך. ְוזֶה ׁשֶ ְתֵבם ַעל לוַּח ִלּבֶ ְבִחיַנת (משלי ג׳:ג׳): ּכָ ְבֵריֶהם, ּבִ ּדִ
רֹון ִחיַנת ֵסֶפר ִזּכָ הוּא ּבְ ַמְעָלה, ׁשֶ ּלְ ב ׁשֶ ל ֵלב ִמּלֵ ר לֹו, הוּא ְמַקּבֵ ִאי ֶאְפׁשָ ִלְלמֹד, ַרק ׁשֶ
ׁש ֶפר ַמּמָ ִחיַנת ִלּמוּד ִמּתֹוְך ַהּסֵ קֹו, ְוהוּא ּבְ ל ִלּבֹו ִחׁשְ ם ְמַקּבֵ ָ "ל, וִּמׁשּ   .ַהּנַ
 
Now, this book into which their words are written is an aspect of the heart
that exists Above. Their words are inscribed there, as in (Proverbs 3:3),
“Inscribe them on the tablet of your heart.” So one whose heart is aflame
within him and he yearns to study Torah, only it is impossible for him—he
receives heart from the heart of Above, corresponding to a “book of
remembrance,” and from there his heart receives its yearning. This is the
aspect of studying Torah from a holy book, literally. 
 
ּ ְרׁשוּ ַרּבֹוֵתינו ּדָ מֹו ׁשֶ מֹו, ּכְ ֵבי ׁשְ רֹון ְלָפָניו ְלִיְרֵאי ה' וְּלֹחׁשְ ֵסֶפר ִזּכָ ֵתב ּבְ ִּּכָ תוּב: וַי ּכָ ְוזֶה ׁשֶ
ָאּה, ַמֲעֶלה ב ַלֲעׂשֹות ִמְצוָה, ְוֶנֱאַנס ְולֹא ֲעׂשָ ֵ ּ ִחׁשּ ִזְכרֹוָנם ִלְבָרָכה (ברכות ו): ֲאִפּלו
ִאי ב ַלֲעׂשֹות, ַרק ׁשֶ ּבֹו ִנְכָסף ְוחֹוׁשֵ ּלִ ַעְצמֹו ׁשֶ י זֶה ּבְ ָאּה. ּכִ ּ ֲעׂשָ ִאּלו תוּב ּכְ ָעָליו ַהּכָ
ִחיַנת ֵסֶפר הוּא ּבְ ל ַמְעָלה, ׁשֶ ב ׁשֶ קֹו ִמּלֵ ל ִחׁשְ י ְמַקּבֵ יָּה. ּכִ ב ַלֲעׂשִ ר לֹו, הוּא ֶנֱחׁשָ ֶאְפׁשָ
רֹון  .ִזּכָ
 
 Thus, it is written: and a book of remembrance was written before Him, for
those who fear God and contemplate His name—As our Sages expounded:
Even if he thought about performing a mitzvah but through no fault of his
own was unable to do it, he is credited as if he had done it (Berakhot 6a).
For this itself that his heart longs and contemplates to do, but he cannot, is
considered doing. This is because he receives yearning from the heart of
Above/the “book of remembrance.”
 
רֹון  ֶפר ִזּכָ זֶּה ַהּסֵ ּ ׁשֶ מֹו, ַהְינו ֵבי ׁשְ רֹון ְלָפָניו ְלִיְרֵאי ה' וְּלחֹוׁשְ ֵסֶפר ִזּכָ ֵתב ּבְ ִּּכָ ְוזֶהוּ: וַי
ֵהם ַהֲחֵפִצים מֹו, ׁשֶ ֵבי ׁשְ ִביל ִיְרֵאי ה' ְוחֹוׁשְ ׁשְ "ל, הוּא ּבִ יִקים ַהּנַ ּדִ ֵני ַהּצַ ְ ה ִמׁשּ ּנֲַעׂשָ ׁשֶ
יֵּׁש ָלֶהם ְמִניעֹות וֳָאָנִסים ְוֵאיָנם ִקים ַלֲעׂשֹות ִמְצוֹות ְוִלְלמֹד ּתֹוָרה, ַרק ׁשֶ ְוחֹוׁשְ
ִחיַנת הוּא ּבְ ֶפר, ׁשֶ ם ֶהָחָזק, ִמזֶּה ַהּסֵ ק ִלּבָ ִלים ַעל־ְיֵדי ֵחׁשֶ ֵהם ְמַקּבְ ְיכֹוִלים ִלְלמֹד, ׁשֶ
"ל ּנַ :ֵלב ּכַ
  This is the meaning of, “and a book of remembrance was written before
Him, for those who fear God and contemplate His name.” In other words,
this “book of remembrance,” made by the two tzaddikim mentioned above,
is for “those who fear God and contemplate His name.” They are the ones
who desire and yearn to perform mitzvot and study Torah but encounter
obstacles and are under duress and cannot study. Because of the strong
yearning of their hearts, they receive from this book, which is an aspect of
heart. 
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ב, י ִלְלמֹד, ְולֹא ָהיָה לֹו ַרק ַהּלֵ ָהיָה רֹאׁש ַלּגִֵרים, ְולֹא ָהיָה לֹו ִמּמִ ן ַאְבָרָהם, ׁשֶ ְוַעל ּכֵ
ְקָרא ֵסֶפר ּנִ ל ַמְעָלה, ׁשֶ ב ׁשֶ ן ִמזֶּה ַהּלֵ ל ּגַם ּכֵ ק ְמאֹד ַלֲעבֹוַדת ַהּבֹוֵרא, ִקּבֵ ָחׁשַ ׁשֶ
ּ ׁשו ִחּדְ ֶ ב ַמה ׁשּ ב ַעל ַהּלֵ עֹוָלם, ְוָהיָה ִנְכּתָ יִקים ּבָ ּ ׁשוּם ַצּדִ רֹון. ְוָאז לֹא ָהיו ּכָ ִּ ַהז
ִריָאה מֹות קֶֹדם ַהּבְ ׁשָ  .ַהּנְ
 
 Therefore, Avraham, who was the first convert—and thus had no one from
whom to learn, but only a heart that greatly yearned for the service of God
—also received from this heart of Above, which is called a “book of
remembrance.” At that time there were no tzaddikim in the world, and the
insights which the souls had originated prior to Creation were written on
the heart. 
ּ ֶאל צוּר יטו תוּב (ישעיהו נ״א:א׳): ַהּבִ ּכָ מֹו ׁשֶ ּ צוּר, ּכְ ן ִנְקָרא ַאְבָרָהם ָאִבינו ְוַעל־ּכֵ
ִחיַנת (תהילים ע״ג:כ״ו): י הוּא ּבְ ם, ּכִ "י ׁשָ ֵרׁש ַרׁשִ ּפֵ מֹו ׁשֶ ם – זֶה ַאְבָרָהם, ּכְ ְבּתֶ ֻחּצַ
ַרְך ם ִיְתּבָ ֵ ק ְלַהׁשּ י לֹא ָהיָה לֹו ַרק ֵלב חֹוׁשֵ .צוּר ְלָבִבי, ּכִ
 
  This is why our patriarch Avraham was called “the rock.” As it is written
(Isaiah 51:1), “Look to the rock whence you were hewn”—this is Avraham,
as Rashi explains there. He was an aspect of “the rock of my heart” (Psalms
73:26), because all he had was a heart that yearned for God. 
 
ים ַעם ֱאלֵֹקי מֹו, ְוִנְקָרִאים (תהלים מז): ְנִדיֵבי ַעּמִ ל ַהּגִֵרים ִנְקָרִאים ַעל ׁשְ ן ּכָ ְוַעל־ּכֵ
ם ִנְכָסף ּבָ ּלִ ֶ י ֵאין ָלֶהם ַרק ַמה ׁשּ ִחיַנת (שמות ל״ה:כ״ב): ְנִדיב ֵלב, ּכִ ַאְבָרָהם, ּבְ
מֹו ַאְבָרָהם ַרְך, ּכְ ם ִיְתּבָ ֵ  :ְלַהׁשּ
 
 Therefore, all converts are named after him; they are called “the N’ DiVei
(nobles of) the nations… the nation of the God of Avraham” (ibid. 47:10),
corresponding to “a N’DiV (generous) heart” (Exodus 35:22). For they have
nothing but the longing of their hearts for the Holy One, like Avraham.



Insight and 
guiding questions

Joshua ben Sira, who wrote at the beginning of the second century BCE,
clearly intends his   picture of Wisdom as a revision or updating of the
picture of Wisdom in Proverbs 8 in the Tanakh. Ben Sira wrote in
Hebrew. Some of the Hebrew survives, but the complete book comes
down to us in Greek. Fortunately, Wisdom--sophia--is a feminine noun
in Greek as well as in Hebrew. 
What similarities and differences do you notice when you compare the
chapters? What does it meant to identify Wisdom with the Torah?

Renewed Wisdom
                                              -Ben Sira 24

 
Source

APOCRYPHA
 
Pr. Martha
Himmelfarb

The Praise of Wisdom
24 Wisdom
will praise herself,
    and will glory in the midst of her people.[a]
2 In the assembly of the Most High she will open her mouth,
    and in the presence of his host she will glory:
3 “I came forth from the mouth of the Most High,
    and covered the earth like a mist.
4 I dwelt in high places,
    and my throne was in a pillar of cloud.
5 Alone I have made the circuit of the vault of heaven
    and have walked in the depths of the abyss.
6 In the waves of the sea, in the whole earth,
    and in every people and nation I have gotten a
possession.
7 Among all these I sought a resting place;
    I sought in whose territory I might lodge.
8 “Then the Creator of all things gave
me a commandment,
    and the one who created me assigned a place for my
tent.
And he said, ‘Make your dwelling in Jacob,
    and in Israel receive your inheritance.’
9 From eternity, in the beginning, he created me,
    and for eternity I shall not cease to exist.
10 In the holy tabernacle I ministered before him,
    and so I was established in Zion.
11 In the beloved city likewise he gave me a resting place,
    and in Jerusalem was my dominion.
12 So I took root in an honored people,
    in the portion of the Lord, who is their inheritance.
13 “I grew tall like a cedar in
Leb′anon,
    and like a cypress on the heights of Hermon.
14 I grew tall like a palm tree in En-ged′i,[b]
    and like rose plants in Jericho;
like a beautiful olive tree in the field,
    and like a plane tree I grew tall.
15 Like cassia and camel’s thorn I gave forth the aroma of
spices,
    and like choice myrrh I spread a pleasant odor,
like galbanum, onycha, and stacte,
    and like the fragrance of frankincense in the
tabernacle.
16 Like a terebinth I spread out my branches,
    and my branches are glorious and graceful.
17 Like a vine I caused loveliness to bud,
    and my blossoms became glorious and abundant fruit.[c]
19 “Come to me, you who desire me,
    and eat your fill of my produce.
20 For the remembrance of me is sweeter than honey,
    and my inheritance sweeter than the honeycomb.
21 Those who eat me will hunger for more,
    and those who drink me will thirst for more.
22 Whoever obeys me will not be put to shame,
    and those who work with my help will not sin.”
Wisdom and the Law

 
23 All this is the book of the covenant
of the Most High God,
the law which Moses commanded us
as an inheritance for the congregations of Jacob.[d]
25 It fills men with wisdom, like the Pishon,
and like the Tigris at the time of the first fruits.
26 It makes them full of understanding, like the Euphrates,
and like the Jordan at harvest time.
27 It makes instruction shine forth like light,
like the Gihon at the time of vintage.
28 Just as the first man did not know her perfectly,
the last one has not fathomed her;
29 for her thought is more abundant than the sea,
and her counsel deeper than the great abyss.
30 I went forth like a canal from a
river
and like a water channel into a garden.
31 I said, “I will water my orchard
and drench my garden plot”;
and lo, my canal became a river,
and my river became a sea.
32 I will again make instruction shine forth like the dawn,
and I will make it shine afar;
33 I will again pour out teaching like prophecy,
and leave it to all future generations.
34 Observe that I have not labored for myself alone,
but for all who seek instruction.[e]

First met this source...
I first encountered in college (a very long time ago!).

Favorite learning snack
Tea and cake.

Favorite learning location
Home



Insight and 
guiding questions

I think it’s interesting that the poem never explicitly mentions God or
prayer, even though most would say that that is their primary reason for
wearing a tallit.
Why do you think that is? Where do you see your relationship with God
or prayer reflected in this imagery? 
What other metaphors/similes would you use if you were writing this
poem? 
One of my favorites, just for an example, is the last few lines about the
swimming pool. When I would get of the pool as a kid, it was always one
of my parents who was standing there waiting to embrace me with a
towel. In this way, I see God as a parental figure, and wearing a tallit is
like getting a hug from God. Another thought is that this poem is focused
on the personal experience of wearing a tallit, specifically what you as an
individual are feeling in the act of first putting it on. What are some ways
in which wearing a tallit can also be a communal experience? Some
examples to think about: our ancestors have been wearing tallitot for
generations. We wear tallitot when we are davening in a minyan,
surrounded by many other people also
wearing tallitot. We wear tallitot at our wedding to symbolize a new life,
not alone, but rather with another person. We cover our heads and the
heads of our families in our tallitot when we are being blessed by
Kohanim in the community. 
Overall, what do you find most meaningful here? If you are a tallit
wearer,what imagery will you take with you next time you put on a tallit?
If you are not a tallit wearer, to what other areas of your life can you bring
this poem’s imagery and significance?

Whoever put on a tallis
when he was young                          
  
                                   - Yehuda Amichai

First met this source
I first heard this poem in seventh grade from my Rabbinics
teacher, Rabbi Betsy Forester. At that point, I had already
committed to wearing a tallit, but this poem got me really
excited about wearing my tallit and added new meaning
and beautiful imagery to my relationship with my tallit
that I still think about today.

Source
Whoever put on a tallis when he was young will never forget: 
Taking it out of the soft velvet bag,
 opening the folded shawl,
 Spreading it out, kissing the length of the neckband 
(embroidered Or trimmed in gold). 
Then swinging it in a great swoop over head 
Like a sky, a wedding canopy, a parachute
 And then winding it Around his head
 as in hide-and-seek, 
wrapping His whole body in it, 
close and slow, 
snuggling into it like the cocoon Of a butterfly, 
then opening would-be wings to fly. 
And why is this tallis striped 
and not checkered black-and-white Like a chessboard?
 Because squares are finite and hopeless. 
Stripes come from infinity and to infinity they go 
Like airport runways where angels land and take off. 
Whoever has put on a tallis will never forget. 
When he comes out of a swimming pool or the sea, 
he wraps himself in a large towel, spreads it out again
Over his head, and again snuggles into it close and slow, 
still shivering a little, and he laughs and blesses. - 
 

 
מי שהתעטף בטלית בנעוריו, לא ישכח לעולם:

ההוצאה משקית הקטיפה הרכה 
ופתיחת הטלית המקופלת,

פרישה, נשיקת הצווארון לאורכו
(הצווארון לפעמים רקום ולפעמים מוזהב),

אחר כך, בתנופה גדולה מעל הראש,
כמו שמיים, כמו חופה, כמו מצנח,
אחר כך לכרוך אותה סביב הראש

כמו במחבואים,
אחר כך להתעטף בה כל הגוף,

צמודה צמודה,ולהתכרבל כמו גולם של פרפר,
ולפתוח כמו כנפיים ולעוף.

 
ומדוע הטלית בפסים,

ולא במשבצות של שחור-לבן כמו לוח שחמט?
כי הריבועים הם סופיים ובלי תקווה,

ואילו הפסים הם באים מאין סוף ויוצאים לאין
סוף.

כמו מסלולי המראה בשדה תעופה
לנחיתת המלאכים ולהמראתם.

,מי שהתעטף בטלית לעולם לא ישכח
כשהוא יוצא מן הבריכה או מן הים

מתעטף במגבת גדולה ופורש אותה שוב
צמוד צמוד, מעל ראשו ושוב מתכרבל בה

.ורועד עוד קצת וצוחק ומברך

Poetry
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Insight and 
guiding questions

Why would you be exempt for carrying a living thing according to each
opinion? 
How convincing is the argument “a living being attempts to lighten the
load of the person carrying it = משרבטי נפשייהו?” 
 
Why would a person be different from an animal in this regard? 
 
Then see Tosfot on החי - what is Tosfot’s question? How do they answer?
How is the answer different than what you expected? 
 
Next, read Tosfot HaRosh - what is his question on Tosfot? What is his
conclusion? Is there a difference in principle or in the reality? 
 
Last, read the Korban Netanal on the Rosh for this section. How does he
explain the machloket? How does this make things more or less clear?

  A matter of Life and
  Death
Sources

Iyun
Rivka 
Mandelbaum
23'

ַנן, י ָנָתן ִהיא ְוָלא ַרּבָ ה. ֵליָמא ַמְתִניִתין ַרּבִ ּטָ טוּר ַאף ַעל ַהּמִ ה ּפָ ּטָ ּמִ ֶאת ַהַחי ּבַ
חוִּטין — ַחיָּיב. ִּין וֵּבין ׁשְ ין ַחי ים, ּבֵ ֵהָמה ַחיָּה וָעֹוף ִלְרׁשוּת ָהַרּבִ ַתְניָא: ַהּמֹוִציא ּבְ ּדְ
א ֶאת ַעְצמֹו. ָאַמר ַהַחי נֹוׂשֵ טוּר, ׁשֶ ִּין ּפָ חוִּטין ַחיָּיב ְוַעל ַחי י ָנָתן אֹוֵמר: ַעל ׁשְ ַרּבִ
ְבֵהָמה י ָנָתן ֶאּלָא ּבִ ַרּבִ ַנן ֲעֵליּה ּדְ ִליִגי ַרּבָ ַנן, ַעד ּכָאן ָלא ּפְ יָמא ַרּבָ ּ ּתֵ ָרָבא: ֲאִפיּלו
ַנן ּ ַרּבָ א ֶאת ַעְצמֹו — ֲאִפיּלו נֹוׂשֵ ְייהוּ, ֲאָבל ָאָדם ַחי ּדְ ִטי ַנְפׁשַ ְרּבְ ְמׁשַ ַחיָּה וָעֹוף ּדִ
ּ מֹודו
 
. We learned in the mishna: One who carries out a living person on a bed
is exempt even for carrying out the bed. The Gemara suggests: Let us say
that the mishna is in accordance with the opinion of Rabbi Natan and
not in accordance with the opinion of the Rabbis, as it was taught in a
baraita: One who carries out a domesticated animal, an
undomesticated animal, and fowl into the public domain on Shabbat
is liable whether they are alive or whether they are slaughtered. Rabbi
Natan says: For carrying out slaughtered animals, he is liable, and for
carrying out live animals, he is exempt, because a living being carries
itself. A living being attempts to lighten the load of the person carrying it
and thereby participates in the act of carrying. Rava said: The mishna can
be understood even if you say that it is in accordance with the opinion of
the Rabbis. The Rabbis disagree with Rabbi Natan only as far as the
case of a domesticated animal, an undomesticated animal, and fowl is
concerned because they deaden their weight in an attempt to free
themselves from the one carrying them. However, with regard to the fact
that a live person carries himself, even the Rabbis agree. Therefore, one
who carries a live person out is exempt
 
Tosfot
החי נושא את עצמו - תימה לר"י למה פטור דאי משום שהחי מיקל עצמו
והלא אפילו במשא קל יותר חייב ואי משום דשנים שעשאו פטורין הא הוי זה
יכול וזה אינו יכול שאין הנישא יכול לישא עצמו בלא הנושא והנושא יש בו כח
לנושאו אפילו היה מת ואומר ר"י דממשכן גמרינן שלא היו נושאין דבר חי
שהתחשים והאילים היו הולכים ברגליהם והחלזון מיד היו פוצעין אותו טרם
:ימות דכמה דאית ביה נשמה טפי ניחא ליה כי היכי דליצליל ציבעיה
 
תוספות הרא"ש מסכת שבת דף צד עמוד א
שהחי נושא את עצמו, תימה מאי נפקא מינה והא זה יכול וזה אינו יכול דברי
הכל חייב והנושא אפי' אין הנישא נושא את עצמו יכול הוא לנושאו ואפי' אם
היה מת והנישא אינו יכול לישא את עצמו אלמלא זה נושאו אמאי פטור, י"ל
משום דלא אשכחן במשכן הוצאה בחי שהתחשים והאילים היו הולכים
ברגליהם והחלזון מיד כשנצוד פוצעין אותו קודם שימות כי היכי דליתציל
ציבעיה, ולא נהירא לי דלישנא שהחי נושא את עצמו לא משמע כפירוש זה,
ועוד מאי שנא בהמה חיה ועוף מאדם, ועוד מאי נפקא מינה אם לא מצינו
הוצאה לבעלי חיים במשכן אינה חובה שימצא במשכן הוצאת כל הדברים רק
שמצינו הוצאה בדבר אחד, הילכך נראה לי דלא דמי לזה יכול וזה אינו יכול
דהתם אם לא היה זה שאינו יכול מסייעו והיה מסיר את ידו היה האחר יכול
להוציאו בעצמו הילכך הוי מסייע שאין בו ממש וחשבינן ליה כאלו אינו מסייעו,
אבל הכא דא"א כלל שהנושא ישאהו בלא סיוע הנישא הילכך הוי מסייע שיש
.בו ממש ופטור הנושא

First met this source...
In my chavruta with Neti Linzer the great!

Favorite learning snack
TNT pizza

Favorite learning
location
Beit Midrash and TNT

-Shabbat 94a



Are the Ten Commandments
more important than other
parts of the Torah?

(Spoilers: NO) 
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שו"ת הרמב"ם סימן רסג
 

והיה מנהגם מקודם לפני בוא זה הרב ז"ל, שיעמדו כולם בעת קריאת הדברות בספר התורה בציבור מסיבת הדברותא וביטל זה הרב לזה
המנהג והנהיג להם לישב בעת קריאתן ומנעם מלעמוד… והביא ראיה לדבריו ממה שביטלו רבותינו ז"ל שיקראו אותן עם קרית שמע מפני
המינים, לפי שהם אומרים, שלהן מעלה על שאר התורה. ואמר בכלל תשובתו, שכל מי שרוצה לקום בעת קריאת ספר התורה בעשר
הדברות, ראוי לגעור בו, לפי שלעשות זאת (הוא מדרכי) המינים, המאמינים שלעשר הדברות מעלה על שאר התורה התשובה… וכך היה
ראוי לעשות, (ר"ל) בכל מקום, שמנהגם לעמוד, צריך למנעם, בגלל מה שמגיע בזה מן ההפסד באמונה (ומה שמדמים), שיש בתורה

מדרגות ומקצתה מעולה ממקצתה, וזה רע עד מאד
 
 [There was a new Rav who came to a certain town]. Their previous custom was to stand when reading the Ten
Commandments, he cancelled that and had them sit for it and did not let them stand. He brought a proof from when our Sages
cancelled the custom of reading the Ten Commandments with Shema because the heretics would say that the Ten
Commandments are on a higher level than the rest of the Torah. He said that anyone who wants to stand for the reading of the
Ten Commandments should be protested, because this is heretical and implies that the Ten Commandments are more
important than the rest of Torah. The Rambam agreed to this ruling because standing for the Ten Commandments causes a
lack of faith and gives the impression that some parts of the Torah are higher than others, which is very bad.
 
Many of our shuls do have the custom to stand for the Ten Commandments even though we typically sit for Torah reading,
how can we justify this in light of the Rambam?

 
ביאור הלכה סימן תצד סעיף א

 
בשבועות נוהגין לקרות בצבור בהראשון דהיינו בטעם העליון לעשות מכל דיבור פסוק אחד לפי שבו ביום נתנו עשרת הדברות. ובפרשת יתרו
ובפרשת ואתחנן קורין אף בצבור בטעם התחתון ויש נוהגין לקרות בצבור לעולם בטעם העליון דהיינו אף בפרשת יתרו ובפרשת ואתחנן רק

היחיד הקורא לעצמו קורא בשני
 
 [There are two different tunes that we use to read from the Torah]. On Shavuos we read with the Ta’am Ha’elyon where each
of the commandments has its own verse, because on that day the Ten Commandments were given. In Parshas Yisro and
Parshas Va’eschanan we read with the congregation using the Ta’am Hatachton. Some have the custom to read with the
congregation always using the Ta’am Ha’elyon even in Parshas Yisro and Parshas Va’eschanan and only the individual reads
with the second tune



Summary: We read the Ten Commandments with a special tune, the Ta’am Elyon. This breaks up the reading not by the verses in
the Chumash but by each commandment, since it represents the day we received them. In fact, some hold we only use the Ta’am
Elyon on Shavuos and not during the year because on Shavuos we reenact the receipt of the Torah and the Ten Commandments.
Thus, standing for the reading of the Ten Commandments is not showing that it is more important, rather it is meant as a
reenactment of the Mount Sinai experience, where the Jews stood around the mountain. It is possible in the locale of the Rambam
they read with Ta’am Hatachton, at which point we would not be able to say this idea of re-experiencing Har Sinai and we should
not stand.
 
- Are there any other ways on Shavuos that we reenact Har Sinai?
- Ex. רמ’א תצד:ג says that we put flowers and grass around the shul on Shavuos, and the משנה ברורה שם explains this is because
there was grass at Mount Sinai.
- Are there any other facets of Judaism that are meant to reenact the experience at Mount Sinai? (See bonus sources 2)
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